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Session 4— Ancient Models / Modern Maps
Notes
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Maps of the Association of Arab-American University Graduates
Sheila Ryan and Muhammad Hallaj, Palestine is, but not in Jordan (1983)

The Israel of Solomon and David
(According to the Westminster Atlas of the Bible) The Israel of Theodore Herzl (1904)
and of Rabbi Fischmann (1947)
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Mosaic Models of the Middle East—and their discontents

Imagine a large ‘portrait’ of the Middle East made up of mosaic pieces. Each piece
contributing to a cohesive vision of the whole, without which the picture is worse than
incomplete—it doesn’t work at all. This is the very appealing “mosaic” model as described
by Carleton Coon (1951), with supporters and detractors from the start.

Useful to British and French colonial administrators—who like to keep those mosaic pieces
in the same place in order to keep track of them, and assume “the mosaic” of peoples is
not mobile. Easy to recognize the pieces by their distinctive ‘look.’ Easy to assume they
each have the ancestral skills and flaws of their own people. Coon saw this mosaic in
motion—moving parts—but with distinct racial and ethnic markers.

Think, for example of the “ingredients” and “missing ingredients” in Fatma’s cooking pot.

Carleton Coon, CARAVAN: The Story of the Middle East (1951) passages:

The most conspicuous fact about Middle Eastern civilization is that in each country the
population consists of a mosaic of peoples. For example, in the city of Baghdad one will find
Muslim Arabs, Christian Arabs, Assyrians, Kurds, Jews, Turks, Persians, Armenians, and a
number of other kinds of peoples. The Muslim Arabs will be divided into people from
different tribes or villages living as separate entities, and into two main religious groups,

Sunni and Shita. Each of the dozen or more kinds of people living in a single community
could have been distinguished, some forty or fifty years ago, by special costumes, special
languages or dialects, special ways of treating the hair and beard, special diets, and special
days of worship and of rest. Today many of them wear the drab raiment of the Western world
and are less easy to tell apart.

the peoples of the Middle East are organized into a complicated social system based on an
ethnic division of labor. By spending much of their time together, by celebrating their
holidays as separate communities, and by bringing up their children in the idea that they are
to learn a special kind of work and learn it well, the members of each of these groups have
been able to perfect some kind of technique, some consummate skill. The sum of all these
skills is the civilization of the Middle East. How can they spin silk so finely? How can
human hands produce such a rug? How did they ever get that ripple onto the dagger blade?
How can that merchant in the bazaar work out the price of a bolt of cloth in dollars, in his
head, faster than I can do it on paper? For a very simple reason. These people have been
concentrating on special techniques not only for a lifetime but for generations.
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Organization of the Islamic City / Ethnic and Religious Diversity

Xavier dePlanhol, (1926-2016) THE WORLD OF ISLAM (1959)

Geography and political Islam, especially in Iran. Iranian nationalism and irrigation culture (ganats
from mountain waters), conquests without lasting colonization, and Islamization without
Arabization. Nomads and pastoralists.

Sees Islam as an urban religion, which includes non-Muslim populations—Islam having first been a
minority religion among other traditions. Centuries of rule over ‘Peoples of the Book.” Creation of an
Islamic society in which non-Muslims do have a role, with laws pertaining to Muslims and non-
Muslims, including tax structure... Acute awareness of the benefits of mixed populations living in
the same city, fulfilling different economic niches. The unique position on the Dénme in Turkey.

.~ MIDDLE EASTERN AND ISLAMIC CITIES

Cities shaped by the spread
of Islam.

Dominant feature is a central
mosque that includes one or
more tall and highly visable
minarets.
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kitchens, community acfivities,
efc.
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The Pact of Umar: Legal Status of non-Muslims under protection

Umar llI—Umar ibn Abd al-Aziz ibn Marwan (680-720 CE) Mecca and Medina 7" Caliph of
Umayyad Dynasty lasted only about 3 years. Considered most pious of Umayyads.
Pacifistic. Leniency to immigrant outsiders. The Pact of Umar became a model organizing
principle for ruling multiple peoples under Islam.

Treaty between Muslim State and ‘Peoples of the Book’ living within its jurisdiction.

In the Name of Allah, Most Gracious, Most Merciful. This is a document to the servant of Allah *Umar, the Leader of the faithful, from
the Christians of such and such city. When you (Muslims) came to us you requested safety for ourselves, children, property and
followers of our religion. You made conditions on ourselves that:

o We will neither erect in our areas a monastery, church, or a sanctuary for a monk,
» Nor restore any place of worship that needs restoration,
* Nor use any of them for the purpose of enmity against Muslims.

We will not prevent any Muslim from resting in our churches whether they come by day or night,
« And we will open the doors [of our houses of worship] for the wayfarer and passerby.
» Those Muslims who come as guests will enjoy boarding and food for three days.

We will not allow a spy against Muslims into our churches and homes or hide deceit [or betrayal] against Muslims.

We will not teach our children the Qur'an,

Publicize practices of Shirk (polytheism),

Invite anyone to Shirk
« Or prevent any of our fellows from embracing Islam, if they choose to do so.

We will respect Muslims,

» Move from the places we sit in if they choose to sit in them.

« We will not imitate their clothing, caps, turbans, sandals, hairstyles, speech, nicknames and title names,
e Orride on saddles,

« Hang swords on the shoulders, collect weapons of any kind or carry these weapons.

« We will not encrypt our stamps in Arabic,

 Or sell liquor.

+ We will have the front of our hair cut,

o Wear our customary clothes wherever we are,

o Wear belts around our waist,

» Refrain from erecting crosses on the outside of our churches

¢ And demonstrating them and our books in public in Muslim fairways and markets.

» We will not sound the bells in our churches, except discretely,

« Or raise our voices while reciting our holy books inside our churches in the presence of Muslims,
« Nor raise our voices [with prayer] at our funerals,

« Or light torches in funeral processions in the fairways of Muslims, or their markets.

» We will not bury our dead next to Muslim dead,

« Or buy servants who were captured by Muslims.

» We will be guides for Muslims and refrain from breaching their privacy in their homes.

» We will not beat any Muslim.

These are the conditions that we set against ourselves and followers of our religion in return for safety and protection. If we break any
of these promises that we set for your benefit against ourselves, then our Dhimmah (promise of protection) is broken and you are
allowed to do with us what you are allowed of people of defiance and rebellion.
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JUDAH MAGNES: LIKE ALL OTHER NATIONS?
Dissenter in Zion: From the Writings of Judah L. Magnes (1982)

Palestine is no place for maximalist Jewish aspirations. That this is so, is also part of the
Jewish tragedy. There are those who speak of a Jewish National Home containing
many millions of Jews—present-day Palestine, Transjordan, the Hauran, and Sinai as far
as the Suez Canal. Such aspirations are due in large measure to the pressure of Jewish
life, the persecution to which Jews are being subjected in all too many parts of the
world. When Israel Zangwill said: “Give the land without a people to the people

without a land” neither he nor many other Jews realized there was a people here. The

Jews are justified in seeking the active support of Government for settlement
possibilities for as large a number of Jews as is in any way possible; but this must

always be compatible with the natural rights of the Arabs. If the Jews could come to a

political understanding with the Arabs as to Palestine, there would doubtless be an

opportunity for the settlement of large number of oppressed Jews in other Arab lands.

These would not, to be sure, be part of the Jewish National Home, but they would be

contiguous and helpful to it.

Palestine is no place for maximalist Arab aspirations. The whole world knows that

Palestine is not just an Arab land. It belongs in the spiritual sense to millions of people

scattered throughout the world; and in a real sense not only to the Arabs but also to

those Jews and Christians who, coming here and living here, are trying through their

devotion to make of it a land worthy of being called holy. Palestine may some day

become a member of an Arab federation and/or the League of Nations, but not just as

an Arab land. Rather as a bi-national land, entrusted to two peoples who are the sole

actual descendants of the Semites of antiquity; a Holy Land, entrusted to these two

peoples, from whom these religions are derived, and entrusted also to the League of

Nations and to Great Britain, the representatives of the European mind and the
Christian conscience. ... (1937/1982:318)
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The Flag ... is a problem...

N T Sann

From Malkah's Notebook by Mira Z Amiras (2022)

1
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Criticism
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Israeli Arab criticism has been raised by the High Follow-Up Committee for Arab Citizens of Israel, which claims that Israel's national
symbols, including its flag, constitute an official bias towards the Jewish majority that reinforces the inequality between Arabs and

Jews in Israel.[2]

Based on the boundaries of the Promised Land given in the Book of Genesis,[?*] Palestinians including Yasser Arafat and Hamas
have claimed that the two blue stripes on the Israeli flag represent the Nile and Euphrates rivers and allege that Israel desires to
eventually seize all the land in between.[251126127128] The Hamas Covenant states "After Palestine, the Zionists aspire to expand from

the Nile to the Euphrates," and in 2006, Hamas leader Mahmoud al-Zahar issued a demand for Israel to change its flag, citing the
"Nile to Euphrates" issue./2°! Responding to these claims, Arab writer Saqr Abu Fakhr wrote that the "Nile to Euphrates" claim is a

popular misconception about Jews that, despite being unfounded and having abundant evidence refuting them, continues to circulate

in the Arab world.[30]

Criticism from strictly Orthodox Jews stems back to their opposition of early Zionism when some
went as far as banning the Star of David, originally a religious symbol, which had become "defiled"
after being adopted by the World Zionist Organization.[*'] In a similar vein, contemporary leaders
such as Rabbi Moses Feinstein called the Israeli flag "a foolish and meaningless object"
discouraging its display in synagogues,®?! while the Chazon Ish wrote that praying in a
synagogue decorated with an Israeli flag should be avoided even if there was no other synagogue

in the area.*3] The former Sephardic Chief Rabbi of Israel, Ovadia Yosef, also forbade the flying - | )
of the Israeli flag in synagogues, calling it "a reminder of the acts of the evil-doers">*! and Rabbi Jewish prayer shaw! with blue =
Joel Teitelbaum referred to the flag as the "flag of heresy" and viewed it as an object of idol stripes

worship.[35! Despite the legal requirement (since 1997) for all government-funded schools to fly
the Israeli flag, /] Haredi Jews generally refrain from displaying the flag at all,l*”] although in a rare symbolic gesture in gratitude to
state funding, the Ponevezh Yeshiva raise the flag once a year on Independence Day.*8lI%% Some fringe groups who are

theologically opposed to renewed Jewish sovereignty in the Holy Land resort to burning it on Independence Day.[“°] In 2019, a kosher
sandwich shop in Lakewood Township, New Jersey that hung an Israeli flag on Israel's Independence Day was threatened by its local
kosher certification council with withdraw of certification.*!]

Eclectic Reading for further discussion

Baer, David

Barry, Reilly

Fromkin, David

Goitein, S. D.
Gordon, A.D.
Herzl, Theodor
Lavie, Smadar
Lewis, Bernard

Mernissi, Fatema

The Donme: Jewish Converts, Muslim Revolutionaries, and Secular Turks

To “Try Hard to Seem Turkish”: Turkish State Formation and the Sephardic

Community (thesis)

A Peace to End All Peace: The Fall of the Ottoman Empire and the Creation
of the Modern Middle East

Jews and Arabs: A Concise History of their Social and Cultural Relations
Selected Writings.

The Jewish State and the New Jerusalem

The Poetics of Military Occupation / Wrapped in the Flag of Israel
look for his volumes of documents

Beyond the Veil and many other works

=

M AN O M A s NN AN



Mira Z Amiras, PhD How the Middle East Works: Four+ Models  New Lehrhaus Fall 2024

Momen, Moojen Introduction to Shi’l Islam

Randal, Jonathan Tragedy of Lebanon: Christian Warlords, Israeli Adventurers, and American

Bunglers (original: Going All the Way...)

Rappaport-Albert, Ada Women and the Messianic Heresy of Sabbatai Zevi, 1666-1816

Roth, Cecil Everything...
Said, Edward Covering Islam, and The Question of Palestine and more
Shipler, David Arab and Jew: Wounded Spirits in the Promised Land

Stark, Alexandra The Yemen Model: Why US Policy has failed in the Middle East (2024)
Westermarck, EdwardRitual and Belief in Morocco (2 vols) and more
Wright, Lawrence Thirteen Days in September: The Dramatic Story of the Struggle for Peace

Zussman, Mira “Baraka: Grace, healing and political legitimacy in the Middle East and
North Africa (pdf for Session 4 of How the Middle East Works



